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CONCEPT

In this visual work, | use the ‘stick’ as a symbol that runs through the text,

reinvigorating discussions of power, punishment, gender and education.

The red frame is used as a ‘symbolic structure of textual power that
surrounds, restricts and dictates the semantics of the page, giving the
text a hierarchical order like political discourse, patriarchal logic or
educational norms. The thin lines running through the work are like
‘countless invisible sticks' - they sometimes run through the text and
sometimes interrupt the typographical order, symbolising the
omnipresence and ever-changing shape of the punitive mechanism.

The use of vivid colours is a response to the ‘violence of visual power
criticised in the article: it breaks down the objective camouflage of the
black and white text and makes the symbolic violence visible in form.
The combination of red, black, grey and white not only creates a visual
impact, but also forces the reader to experience the dual identity of
reading as an acceptance of order and ‘reading as an act of resistance.

MULTIPLE METAPHORS OF THE ‘STICK' AS TOOL,
SYMBOL, AND STRUCTURE

FROM ANTHROPOLOGY -> GENDER THEORY -
EDUCATIONAL MECHANISMS - POLITICAL
METAPHORS

HOW ISIT PRESENTED IN VISUAL LANGUAGE?
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e Red frame: Symbol of typographic control; representing linguistic/patriarchal structures
o Stick-like lines: Disciplinary traces and abstracted punishment forms
o Color system:

o Red: Power, violence, phallic logic

o Black/white: Normative knowledge structure

o Bright contrasts: Conflict, deconstruction, anti-education

o Pages are confusing and discontinuous - decentralisation
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A Post-Deconstructivist Meditation
By Johannes Thumfart




In i:Oo(ay) s era of
hedonist
permissivity, which
serves as the
dominant vleology,
the twme has come to
reappropriate
discipline there s
noth- wng
mherently fascist
abont thas.

—Slavo § JiZelk




WHY WE NEED TO TALK ABOUT THE STICK AGAIN




According to French philosopher Bernard
Stiegler, there is no such thing as the evolution
of mankind: one rather has to speak of a
co-evolution of humanity and tech- nics that
includes all kinds of tools man uses.

In his Tech- nics and Time, he formulates this
idea of Epiphylogenesis, according to which
humanity was only to evolve ‘through means
other than life, namely by ‘organised inorganic
mat- ter, i.e. technics.
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THE LESBIAN PHALLUS: THE STICK IS NOT THE PENIS 000 O

: . Despite the intensity of the
At least from a cultural perspective, the vision of L Ak
mother—child bond, it is never an

the stick as a central agent of human evolutionse exclu- sively dyadic relationship; a
-ems to be more adequate than Stiegler’s focus on third term is present, something
the stone. Its basic form is in many ways fundame beyond the child to which the

-ntal to our culture, mostly because we associate it . mother” s desire is aimed: the
. . y : However, the phallus-signifier phallus. To be clear: the child is
with the phallus. It is essential to note here, as J-

_ T doesn’t have these mythic qua- situated within the “field” ofthe
ud- ith Butler has shown most explicitly in her text lities because of its really exist- Cother’ s desire—the infant
The Lesbian Phallus and the Morphological

: b £ does, after all, represent a nodal
i _ that th - ¢ the phallus. but Ing power or because orf 1ts me-
maginar d € penis 1S no = alius u x x
8 .Y:« P P ’ re bEIHg'there' (It is here, where (at least for most mothers)—but it
one possible

Iacques Lacan disagrees with a does not exhaust this desire. We
Vulgar interpretation of Freud, are in a position now to offer a first
to which the phallus is the tentative definition of what Lacan
is.) A dine to L th might mean by his understanding
PEILES: C.COI‘ L acal:l’ _e of the phallus: the phallus is the
phallus is the lack—it is Imaginary object of the mother” s
powerful precisely because of desire which remains outside of
itS absence’ because it parad_ the fhlld, SreaCh, SOI"H:—:thiﬂg lt
. . ¢ . can neither grasp nor bring into
oxically is the ‘absent object’ [E. 51asp NIOF DI 1o
par excellence. Derek Hook ex-
plains this in his essay Lacan,
the Meaning of the Phallus and
the ‘Sexed’ Subject:

point of love, investment and care

representation of the phallus among many. The
stick—which of course also served as a dildo since
the earliest times—can embody the phallic sig-
nifier just as the penis embodies the phallus. Still
we fear, admire and desire (all at the same time)
bats, scepters and canes, and grant them almost
mystical properties—this becomes obvious when
one thinks about the kinky use of sticks in sado-
masochistic practice.

- - . [4 3
being, something quite other
than it.



ANIMALS USE STICKS T0O!

Now the phalluss absent
qualities also shed a new light on
the stick. In fact, the pattern
represented in 2001—A Space
Odyssey, is completely wrong in
its un- derstanding of the stick
in terms of a threshold between
apes and humans that is irrev-
ersible. If one investigates the
stick further, one finds that
animals use it too. Obviously
chimps and gorillas use them to
hunt for insects and to beat each
other up, but also elep- hants
and a number of birds know
how to han- dle sticks for their
benefitforemost,  the  New
Caledonian crow, which only

recently has been discovered to
be one of the smartest toolusers
of the animal kingdom.

Such as the phallus signifies the
absent, the stick, which likewise
is one of the earliest represen-
tations of the phallus, is not si-
mply the border between hu-
man and animal, but rather the
absence of this border inasm-
uch as it points to an uncanny
continuity between man and
animal. The worldpole of the
shaman, the scepter of the lea-
der, the spear of the hunter, the
cane of the teacher—they repr-
esent the brutish force of
animals within the human
world.

And it is exactly because of this
representation of an outside of
the human realm why the stick
does have the mana, the mythic
energy par excellence, to stand
in for the phallus, the master
-signifier. Even today, if one thi-
nks of contemporary,secular
and civilized forms of sticks, one
recognizes in them the forc- e or
the primal instrumental wit of
animals: the bat, the walking
stick, the back scrat- cher, the
club, the fishingrod, the pointer.



DESCRIPTION:

The

Crow

New Caledonian
(Corvus mone-

duloides) is a moderately tool-making skills. Crows amazed the science com- munity creating

sized crow (40 cm in
length) similar in size to
the House Crow but less
slender-looking. The bird
has an all-black ap-
pearance with a rich gloss
to its feathers of purple,
dark blue and some green
in good light. The beak,
feet and legs are all black.
The beak is of moderate
size but is unusual in that
the tip of the lower is
angled up making it
some- what chisel-like in
profile.

The ability to fashion tools had always been held as unique
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tails of New Caledonian

to primates.But humans and apes are not alone in having crows showed the birds

when footage recorded using tiny ‘crow- cams’ on the tails

advanced
implements. One crow
was observed whittling
twigs and leaves with its
beak to fashion grabbers
designed to retrieve grubs
from the ground. The
New Caledo- nian crows
are among few known
non-primates to create
and use new tools.

The voice is described as a

soft ‘waa-waa’ or ‘wak-

wak’, and sometimes as a
hoarse ‘woooow’.



But, although the stick doesn’t yet
make a man, it is true that the
connection between man and
animal, which the stick represents,
is a two-way connection. If one
thinks of the sticks the first rulers
used to govern their people, and the
ones the first teachers used as the
essential tool of their, still primitive,
but also still basic, idea of
education—for

and paint them on the walls of
caves, the first faces, symbols
and—Afirst andforemost—animals,
which are the main sub- ject of cave
paintings. It is not clear whether
those paintings really show animals
or, rather, teachers/shamans in
their animal costumes which they
wore for magical purposes. In this

way, even the first signs of writing

(a thing most com- monly thought
of as being exclusively human) bear
the traces of the animal/
human-ambiguity.

pointing and punishing—then one
understands the nature of this
connection: the stick turns man
into an animal by increasing its
power, it however also turns
animals into men by increasing
control, by allowing men to treat
their fellow-men as animals and
hereby train them like dogs or
horses (which sounds horrible but
is the necessary precon- dition of
civilization).

— Tool making:The New Caledonian
Crow is the only non-human spe- cies
with a record of invent- ing new tools by
modifying existing ones, then passing
these innovations to other individuals in
the cultural group. Gavin R. Hunt and
colleagues at the University of Auckland
studied tools the crows make out of
pandanus (or screw pine) leaves:rows
snip into the leaf edges and then tear out
neat strips of vegetation with which they
can probe insect-harboring crevices.
These tools have been observed to
come in three types: narrow strips,
wide strips and multi-stepped

strips—which are wide

THE STICK AS MEANS OF EDUCATION

Also, the stick is of immense
importance in education in that it
enables the teacher to point to
something, as a pre- linguistic,
deictic means of communication.
St.  Augustine and  Ludwig
Wittgenstein both insisted on the
necessity of the act of pointing to an
object and attributing a word to it
as a precondition of the learning of
any language. It can therefore

at one end and, via a manufacturing
process that involves stepwise snips and
tears, become narrow at the opposite
end. Observations of the distribution of
5,500 leaf counterparts or stencils left
behind by the cutting process suggest
that the narrow and the stepped tools are
more advanced versions of the wide tool
type. “The geographical distribution of

each tool type on the island suggestsa
unique origin, rather than multiple
independent inventions. This implies

that the inventions,
whichinvolveadelicatechangein the
manufacturing process, were being
passed from one individual to
another.The New Caledonian Crow also
UniversityofOxfordob-

be said that the one pointing to an
object, communicates in
disguise—the disguise of an animal
to another animal—in order to turn
it into a human being like himself;
an animal that has language, a zoon
logon echon, as Aristotle writes.

Parallel to its deictic function, the
stick serves as a tool to carve the
first shadows of writing and
painting in the sands

served of a couple of New Caledonian
Crows called Betty and Abel:Betty’s
toolmaking abilities came to light by
accident during an experi- ment in
which she and Abel
hadtochoosebetweena hooked and a
straight wire for retrieving small pieces
of pig heart, their favorite
food.WhenAbelmadeoff with the hooked
wire, Betty bent the straight wire into a
hook and used the tool to lift a small
bucket of food from a vertical pipe. This
experiment was the first time the crows
had been presented with
wireSubsequently, this ability was tested
through a series
ofsystematicexperiments



THE STICK AS CENTERPIECE OF

ANTHROPOGENESIS

Thomas Hobbes (and similarly Aris- totle)—in this, he was Marxist avant
la lettre—conceived of the body politick as a factory that produces
humanity. According to him, it is only within the city walls that men can
become gods in the eyes of other men, and outside of it, man is a mere
animal—a wolf among wolves. More brutally, Dante’s teacher Remig- ius

de Girolami drew this conclusion from Aristotle: ‘Et si non est civis non

ET S|
NON EST

est homo'—‘who is not a citizen is not hu- man’ This instantly evokes the
image of the banned, who is expelled from the city by his former fellowc-
itizens with sticks in their hands and left alone in the wild, being forced to
become an animal once more.

The stick is the centerpiece of the human-producing-factory of the body
politick. It however paradoxically produces the difference between man
and animal both ways, exactly along the lines of what Giorgio Agamben in
his Homo Sacer calls an ‘inclusive exclusion’ It is as if the purely linear
form of the stick represents a direct connection between man and anim-
alas precondition of cultural genesis, such as the worldpole of the shaman,
the axis mundi, represents the connection between the gods and men as
the place of cosmogenesis. It is because of its central, yet parad- oxical
significanceforcivilizationwhythestick is even more of a phallus than the
penis. One even has to correct Judith But- ler here: the penis doesn’t bec-
ome the doubleofthephalluswiththeinvention of the dildo, the penis is the
double of the phallic stick from the beginning on.

GIVIS
NON EST
HOMO'




ith the straight wire, but
then she would make a

hook from it bending it in

different ways, usually by

snagging one end of the wire

under something, and then

using the bent hook to pick
up the tray.

Clearly, Betty” s creation of
hooks cannot be at-
tributed to the shaping or
reinforcement of randomly
generated behavior. In
2004, Gavin Hunt observed
the crows in the wild also
making hooks, but the ad-
aptation to the new mate-
rial of the wire was clearly
novel, and also purposeful.
This type of intentional

STICKS IN POST-MALE SOCIETY

And here we must leave the history of thestickandcometoitspresent.Clear- ly, the stick is
a dying-out form in post- modern civilization. There are no empiricstudies about th- is,
but stick shaped artifacts became less and less common during the last centuries. M- ost
promi- nently, the term that a country is ‘gov- erned by the stick, which once had a
concrete meaning in everyday-life beat- ings, has turned into the last resort reserved o-
nly for exceptional situations. (Pepper spray seems more civilized, less atavistic.) Like
wise, educational can- ing, once popular, is now considered to be a felony in all deve-
loped countries. Similarly, fishing seems sophallic, all too phallic to us that it is consid-
ered a sport for impotent men only, not to mention activities involvings words, kend-
osticks and similar objects. Even among illusionists, using a magic wand became a no-
go. And last but not least: Where is the joy stick? Have you seen one lately? Highly unl-
ikely in the age of invisible Wiicontrolling.It is clear: the stick became a victim of its own
similarity with the penis, which it origi- nally surpassed. With ‘female values’
(cooperation, care, manipulation...) on the rise and ‘male values’ (aggressiveness, bodi-
ly strength, visible dominance...) in decline, the stick represents something lost, som-
ething that is about to vanish (which is why it is an even more interesting object today,
invested with almost melancholic feelings of loss or likewise a desperate hunt for a fetish

to replace the lost phallus.)

But here again, it is important not to draw conclu- sions too hastily. If the phallus and the
penis are not the same, this also means that the phallic signifier does not die with t- he
penis. We experience the ongoing of the phal- lus in symptoms such as Apple or An- gela
Merkel who are postmale but not post-phallic inasmuch as they are being look- ed at by
their subjects and admirers as mysterious, powerful, strangely present and absent
entities at the same time. One reason for their paradoxically present absence is always
the one that, of course, Apple’ doesn’t exist in the same way as Angela Merkel” doesn’t
exist—their very symbolic existence is phallic inasmuch as it evokes the lack as the pl-
ace where the symbolic opens up towards the Real: a farting Merkel, a failing Apple, un-
worthy of their names. Since, the phallus is a symbolic function, it is not undone by
banning the male or the penis, which are merely its symp- toms. In a way, the Teflo-
nchancellor and the gleaming white surfaces from Cupertino express the phallic signi-
fier most brutally in their soft, yet overwhelming mother/care- energies that seem to be
so much more effective than the unsophisticated male kind of dominance.

tool-making, even if it is
generalizing a prior experi-
ence to a completely new
context, is almost unknown
in the animal world.
Chimpanzees have great
difficulty in similar innova-

tive tasks.

The use of direct human
activity has been recorded
as well. This involves the
placing of nuts in front of a
vehicle on a heavy traf-
ficked street and waiting for
the/a car to crush it open,
and then waiting

at pedestrian lights with

other pedestrians in order to
retrieve the crushed nut

safely.

—As said Wikipedia on
November 11th, 2011.
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Whilst the stick dominated only the exceptional
realm of

representation, punishment and edu- cation, the

centerless network- or bio- power of today controls
every aspect of life. The phallus without its visible
stick, it seems, is even more powerful than with it.
As it became clear so far, this follows directly from
the absent nature of the phallic signifier. A phallus
that is totally hidden infinitely maximizes the power
of the phallic signifier—invisible power is the most
effective power, espe- cially since the power of the
phallus lies entirely in its absence. We can therefore
assume, that with its separation from the stick, the
phallic signifier reached the maximum of its
historical impact.

Top shelf. Look at her. Squid-like entrails flat
on the glass. My love BONE. Though libidinal
temperance comes as I encounter—once
again—the banality of greyscale. Often I say
“it” s a greyscale” meaning that there are
multiple possible positions.

“it’ s impossible to paint the misery of life,
except maybe in grey’

l the age of soft power, it is about asking the question of the stick again, rather than

o denounce the stick as such: the question whether there could be a positive kind

of power, a power that the powerful wouldn” t need to hide behind transparent walls,

de- monstrative openness, and politically cor- rect language, the question whether there

could be anything positive in the punish- ment, discipline, authority and terror the stick

represents and enables; the question, finally, whether there could be a ‘right’ , a
legitimate place for the phallus.

THE ABSENT PHALLUS IS
THE MOST POWERFUL PHALLUS



GOVERNING
WITH THE

STICK: JUST TERROR?

If one is looking for such a legitimate
place for the phallus, one thinks about
the very thing that doesn’t exist in the
eyes of or- thodox postmodernism as it
is most clearly expressed in
Jean-Francois Lyotard’s Dif- ferend,
where a merely cultural relativist ap-
proach of justice is depicted that
cannot be universally translated.

It is precisely here where contempo-
rary communist theorists such as
Slavoj Zizek or Alain Badiou insist on
the fact that there is a universal idea
of justice, and that there therefore is
an ‘egalitarian terror’, a legiti- mate
place for the stick. Both however base
their claim on a Platonic understand-
ing of justice that is stripped from all
real-life, ma- terial relevance. Espe-
cially Badiou goes re-

markably far in that and claims a
‘Being of Politics’, an Etre de la Poli-
tique. In his Being and Event, he even
explicitly writes: “Man is not a politi-
cal animal: the chance of poli- tics is
a supernatural event.” He clearly
thinks of politics in terms of ideologi-
cal transcendence and not in realist
terms, i. e. not as a factory that
produces the difference between man
and animal in both directions.

V(4

Zizek likewise cannot separate him-
self from Platonic- Christian Idealism
when he describes—as it happened re-
cently in his speech at Occupy Wall
Street—the just society as a society of
the ‘“Holy Spirit’. Correspondingly, he
writes in his In Defense of Lost
Causes:

I[f you say A—equality, human rights
and freedoms—you should not shirk
from its consequences and gather the
courage to say B—the terror needed to
really defend and assert the A.

To Zizek, the stick still serves the
phallus, only that the phallus is the
body of ‘great occidental ideas’ such
as equality, human rights and free-
doms (which are truly great; the
question is, however, if it makes
sense to use them as a phallic signifi-
er).

Zizek und Badiou are not post-decon-
structivist enough, inasmuch as by
the use of idealistic rhetoric, they
fall back behind the Marxist critique
of Idealism as ideology. They still try
to hide, to decorate the coming
violence of the proletariat, such as if
they were secretly ashamed of the
unshaved, hairy phallus of the prole-
tariat which they con- stantly evoke
in an almost pornographic
or—worse—the- urgic way. By masking
their own demands, they strip them of
their credibility.

|
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One should not only go and “pluck the living
flower’ as Marx writes, clearly using sexual
metaphor here, but one should go and use the
stick without ideological nonsense. The question
of the legitimate place of the stick should not be
the question of a new ideological outfit for it, but
the question of what the stick is that allows man
‘to revolve around himself’ (Marx is mocking
Platonist imaginary here): the cold and naked
stick of the reality-principle that is not identical
with the penis any more.

It is precisely in the question of the naked stick,
the stick that produces mankind by the
employment of dis- cipline and punishment,
without either ideological non- sense or erotic
connotation, where we reach the core of the
communist problem. Communism means that
one doesn't employ the stick in favour of the
phallus-signifier anymore, any given powerful
idea, class or person, but for its own sake—to
mercilessly carve out humanity of the fleshy
raw-matter of the animal, to build the new hu-
man by appropriating the oldest, most effective
means of anthropo-production. The ‘minimal
difference’ between Communism and Fascism is
the Who and the Why of its terror. On one side,
there is reason, on the other, there is
tradition—there is only this urgent choice. That
is why we need to talk about the stick again.
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THE RE-APPROPRIATION OF THE STICK

Marx wrote:

Criticism has plucked the imaginary
flowers on the chain not in order that
man shall continue to bear that chain
without fantasy or consolation, but so
that he shall throw off the chain and
pluck the living flower. The criticism
of religion disillusions man, so that he
will think, act and fashion his reality
like a man who has discarded his
illusions and regained his senses, so
that he will move around himself as
his own true Sun. Religion is only the
illusory Sun which revolves around
man as long as he does not revolve

around himself.
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EFFECT

HTTPS://YOUTU.BE/ODNQFPKGIWG

According to French philosopher Bernard
Stiegler, there is no such thing as the evolution
of mankind: one rather has to speak of a
co-evolution of humanity and tech- nics that
includes all kinds of tools man uses.

In his Tech- nics and Time, he formulates this
idea of Epiphylogenesis, according to which
humanity was only to evolve ‘through means
other than life, namely by ‘organised inorganic
mat- ter) Le. technics.

ANIMALS USE STICKS T00!

Now the phalluss absent
qualities also shed a new light on
the stick. In fact, the pattern
represented in 2001—A Space
Odyssey, is completely wrong in
its un- derstanding of the stick
in terms of a threshold between
apes and humans that is {rrev-
ersible. If one investigates the
stick further, one finds that
animals use it too. Obwiously
chimps and gorillas use them to
hunt for insects and to beat each
other up, but also clep- hants
and a number of birds know
how to han- dle sticks for their
benefitioremost,  the  New
Caledonian crow, which only

recently has been discovered 1o
be one of the smartest loolusers
of the animal kingdom,

Such as the phallus signifies the
absent, the stick, which likewise
is one of the earliest represen-
tations of the phallus, is not si-
mply the border between hu-
man and animal, but rather the
absence of this border inasm-
uch as it points 10 an uncanny
continuity between man and
animal. The worldpole of the
shaman, the scepter of the les-
der, the spear of the hunter, the
cane of the teacher—they repe-
esent  the brutish force of
animals within the human’
world,

the ability to fashion tools had always been held as unique
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tails of New Caledonian

o primates.But humans and apes are not alone in having crows showed the birds
pol-making skills. Crows amazed the science com- munity
when footage recorded using tiny ‘crow- cams’ on the tails

creating advanced
implements. One crow
was observed whittling
twigs and leaves with its
beak to fashion grabbers
designed to retrieve grubs
from the ground. The
New Caledo- nian crows
are among few known
non-primates to  creale
and use new tools.

The voice is described asa

soft ‘waa-waa' or ‘wak-

wak and sometimes as a
hoarse ‘woooow!



https://youtu.be/dqWxGRRg6i4

